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IS Diſcourſe is publiſhed at the Defire of a wore - 


thy Friend, wwho, having heard the Subſi ance of it, 
in the Cathedral of Kilfenora, from the Pulpit, 
was pleaſed to think, that, if it were printed, it might 
afford ſome uſeful Inflruftion, particularly to that remote 


Part of the Country, aubere Books of any Sort are not 


very plenty. 


That it might the better anſever this goed Deſign, 1 


have expreſſed my Thoughts more fully { and thereby, I 
bope, more plainly) than what the Time would allow me 
to do when I was Preaching: And becauſe the Church 
of Rome lay, ſo great a Streſs upon what they call Tra- 
dition, I have thought it not impr per to infift a little 
more largcly on that Point, than otherwiſe on ſuch an 
Occafion 1 ſhould have done. 


I hepe the Controverſial Part of the Diſcourſe may 


be of fame Uſe to thoſe, who will wouchſafe it a ſerious © 


ard impartial Reading; and a3 for that Part of it 
which is Practical, 1 may with Aſſurance ſay, that it 
abi be of Benefit to every Man, of whatever Per- 
ſuaſion or Profeſſion he may be, provided that he fa- 
Hions his Life according to it. 


i 


St. 


— — 


* 
3 
* 
= 


St. Paulis Religion. 


N the Beginning of the twenty fourth 
Chapter of the As of the Apoſiles we 
have an Account of the Accuſation 
% which the High Prieſt and Elders of 
P the Tewwi/h People, by their Orator 
AAULASIANNY Tertullus, brought againſt the bleſſed 
Apoſtle St. Paul, before Felix the Reman Governor'; 
the Sum and Subſtance of which, as we find it ſet 
forth in the fifth Verſe, is brought under theſe two 
Heads : | 

Firft, That he was guilty of Treaſonable Practices 
_ the Civil State; Ve have found this Man (ſays 

ertullus) a peſtilent Fellow, and a Mover of Sedition 
among all the Fews throughout the World. 

And, Secondly, That he was alſo a Diſturber of the 
Fewijh Church, and a Promoter of Hereſy in Reli- 
pion : 4 Ringleader of the Sect of the Nazarener: For 

y that Name they called the Chriſtians, becauſe they 
were Followers of Jeſus of Nazareth. 

As to the former Part of this Accuſation, St. Paal 
directly denies it, as an Untruth, for which there was 
not the leaſt Colour; and dares them, if they can, 
to prove what they thus alledged againſt him: They 
neither found me in the Temple (ſays he) diſputing with 
any Man, neither ſtirring up the People, neither in the 
Synagogues, nor in the City: Neither can they prove the 
Things whereof tbey now accuſe me. Ver. 12, 13. 4 
„ A2 ut 
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But as to the other Branch of the Charge, he thinks 
it moſt proper to explain himſelf upon it, and to give 
an Account of that Religion which he profeſſed and 
practiſed; of which he was not at all aſhamed, not- 


withſtanding that they endeavoured to faſten the odi- 


ous Name of a Sec, or Hereſy, (for that is the Name 
in the original Greek) upon it. But this I confeſs unto 
thee (ſays he) that after the Way which they call Hereſy, 
fo worſhip I the God of my Fathers; believing all Things 
ewhich are written in the Law and the Prophets. And 
bawing Hope towards God, which they themſelves alſo al- 
low, that there ſhall be a Reſurrection of the Dead, both 
of the Juſt and Unjuſt. And herein do J exerciſe myſelf, 
to have akways a Conſcience void of Offence toward God, 
and toward Men. | 

This is the Account which St. Paul here plainly 
(tho' briefly) gives of his Religion; and ſince the Ac- 
cuſation which the Church of Rome brings againſt 
our Religion, is much like that, which the Fews 
brought againſt St. Pauls; and our Anſwer to them 
is the very ſame, which the Apoſtle here gives to the 
other: It will not be improper, as we proceed, 
plainly to ſhew, that the ſame Defence which he 
here makes for 4imfelf, we alſo have a Right to 
make for our/ekves, in return to that unjuſt Charge, 
which our Adverſarics bring againſt us, as the Jews 
did againſt him; and, conſequently, that our Reli- 
grox is the ſame with his. 

It were ever to be wiſhed, that in the Management 
of all Controverſies about Religion, each Party would 
carefully avoid all barſh and bitter Expreſſions, and 
all unmannerly Reflections one upon another. As 
theſe Things are the Effect of Patiion in thoſe who 


make uſe of them, ſo do they only ſerve to raiſe the 


like in the adverſe Party ; The Conſequence of which 
is, that Men's Underſtanding, on both Sides, grow 
more and more diſturbed, and thereby leſs fit for the 
due 


- 
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due Apprehenſion and Reception of the Truth: 
Whereas, if every Diſputant would always content 
himſelf with clearly ſtating his Caſe, and calmly re- 
preſenting the Arguments upon which he grounds 
his Opinion, this would ſoon ſet Truth in it's cleareſt 
Light; which, with God's Bleſſing, is the only way 
to bring Men to a conſcientious Profeſſion of it. Or 
if, after all, they could not hereby be brought to 
agree in the Profeſſion of the ſame Faith and Doc- 
trine; yet Peace and Charity might ſtill in a great 
Meaſure be preſerved, which alone would be an in- 
valuable Bleſüng to the World. Of this Meekneſs 
and Calmneſs, in managing a Religious Diſputation, 
St. Paul here ſets us a moſt excellent Example: His 
Advertaries call him a p-/ti/ent Fellow, and Ringlrader 
of a Sect; and repreſented his religion as no better 
than a Here, or cauſeleſs Departure from the Jexu- 
% Church: To all which the. 4poile, in the moſt 
mild and gentle Manner, makes Antwer in the Words 
which you have juſt now heard; After the Way which 
they call Hereſy, &c. Where we may obſerve, S 
Firſt, That St. Paul thinks it no juſt Objection a- 
gainſt his Re, gion, that they endeavour to brand it 
with an odious Name. If he had taught any wicked 
or falite Doctrine, any thing that were contrary either 
to the Holy Scriptures (that were then extant) or to 
ſober and found Reaion, or to the Rules of an ho- 
neſt and virtuous Life; his Adverſaries ought to have 
inſtanced at leaſt in ſome one uch Doctrine ſo taught 
by him, and to have ſhewn the Falſeneſs or Pernici- 
odineſs of it. But inſtead of this, they make uſe only 
of general Jerms; they call his Religion Hereh, and 
thoſe that that profeſs it a Set; to which it was 
enough for him to anſwer, Aer the Way which they 
call Hereſy, fo worſhip I the God of my Fathers: And if 
he had ſaid no more than this, it ought to have. 


been taken as. a ſufficient Anſwer, until they 
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ſhould form a more particular Accuſation againſt him. 
Much ſuch another Accuſation as this of the Jeaus 
againſt St. Pau/, they of the Church of Rome bring, 
againſt all us, who are called Prot-ftants. Some of 
their greateſt Divines finding it too difficult a Taſk to 
carry on the Diſpute about particular Matters with us, 
Have thought it enough to inſiſt upon this one gereral 
Charge againſt us, that we are Hereticks ; or, in other 
Terms, that we refuſe to receive and own their Church 
as the Guide of our Faith: To which our Reply is 
the very ſame with this of St. Pau, and upon the 
very ſame Grounds alſo. | 
As to the Rule of our Faith, he Holy Scriptures, I 
ſhall have Occaſion to ſpeak of hem by and by; but 
at preſent, for the particular Parts of our Religion: 
We profeſs to believe all the Articles of the Chriſtian 
Faith, as they are compriſed in that ancient Creed, 
which for Subſtance was only and univerſally receiv- 
ed throughout the primitive Church, and to this Day 
retains the Name of the Apoſtles Creed: Nor does the 
Church of Rome require the Proſeſſion of any other 
Creed, from all thoſe whom ſhe admits to Baptiſm *; 
and thereby, according to their own Doctrine, into 
a State of Regeneration and Salvation: We acknow- 
ledge ourſelves bound to live in the conſtant Practice 
of all thoſe Duties to God, our Neighbour, and our- 
ſelves, which are partly preſcribed to us by the Rules 
of ſober Reaſon, but more fully by the Word of God : 
We require that every Perfon who is duly qualified to 
be a Member of Chriſt's Church, ſhould be received 


thereinto by Baptiſm, in the Name of the Father, the 


Sen, and the Holy Ghoſl: And amongſt other Acts of 
religious Worſhip which we own ourſelves obliged to 
pay unto God, one is, chat we frequently comme. 

* Sce the Roman Ritual in the Office of Baptiſm, Baptiſmus 


eſt Sacramentum Regenerationis, — Per Baptiſmum in Chriſto 
filio miſericordia renaſcimur, Catech, Conc, Trid, 


morate ' 
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St. Paul's Religion. 7 
morate the Death and Paſſion of his bleſſed Son, by 
eating of that Bread, and drinking of that Cup, 
which he has appointed for this Purpoſe: And laſtly, 
as often as, upon a ſtriẽt Examination of ourſelves, 
we find that we have neglected or tranſgreſſed any 
Part of our Duty, the only Way of obtaining Pardon 
from God, and reconciling ourſelves to him, we take 
to be by a hearty and ſincere Repentance, which we 
teach to conſiſt in an humble Acknowledgment of 
our Sins to God, and a hearty Amendment and Re- 
formation of our Lives. This is the Sum and Sub- 
ſtance of the Religion of a Proteflant: And if a 
Man thus believes and lives, and with Sincerity con- 
tinues ſo to do, to the End of his Days, however 
ignorant or miſtaken he may unavoidably happen to 
be in other Matters, yet we judge that he will be ſav- 


ed, and made eternally happy, not for any Merits 


of his own, but for the Merits, and through the Me- 
diation of our bleſſed Saviour Jeſus Chriſt, awho av 
delivered for our Offences, and was raiſed again for 
our Juflification. Rom. iv. 25. 

If then, in all this, our Adverſaries can tax us 
with teaching any cone Thing that is falſe ; or if they 
pretend that the Belief or Practice of any thing more 
than what we teach, is nece//ary to Salvation; let 
them name that particu/ar Thing; and as we hither- 
to always have been, ſo we {till ſhall be moſt willing 
and ready to enter into a ſober Debate with them 


about it. But as for that general Charge of Hereh, 


with which ſome of them make ſo great a Noiſe 
againſt us; although we have again and again moſt 
fully vindicated ourſelves from this Imputation ; yet 
would it have been enough to ſay that, as long as we 
know that every Part and Branch of our Religion is 
true and agreeable to the Will of God, we ought 
not in the leaſt to be put out of Conceit with it, on 


account of this or any other odious Name, which our 
| Enemies 
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Enemies cauſeleſsly beſtow upon it. Aer the Way 
auhich they call HERESY, fo worſhip 1 the God of 
my Fathers, & c. ſays St. Paul; and io for the fame 
Reaſon, may we ſay alio 8 

But before I diſmiſs this Point, I muſt put our 
Adverſaries of the Church of Rome in mind ot one 
very material Thing, which is, that although they 
were able to prove the Truth of choſe Doctrines which 
they receive and we reject; ſuch as Tranſub/ftantia- 
tion, Purgatory, the Sacrifice of the Maſ;, &c. (which 
we have often abundantly ſhewn they never can do) 
yet would not this be a ſufficient Ground to charge 
us with Hereſy, except they alſo ſhew that God re- 
quires the Belief of theſe Things from every Man, 
as of Nece/Jity in order to his Salvation. For however 
true a Doctrine may be, yet if the Belief of it be not 
nece//ury to Salvation, it is poſſible that a Man may be 
ignorant of it, or not believe it, and yet be a found 
Member of Chriſt's Church, and conſequently no 
Hereaick. Inſtead, therefore, of beitowing all their 
Labour in proving the Truth of their Doctrines, 
(wherein they have ſhewn very much Art, though to 
very little purpoſe, we deſire they would take ſome 
Pains, if they can, to prove the Nece/y of thei alſo 
(whereof hitherto they have been very iparing) or elſe 
they but beat the Air, and fight with a Shadow: For 
again repeat it, let a Doctrine be ever ſo true, yet 
if the Belief of it be not necey/ary to Salvation, no Man. 
ought to be accounted an Heretic barely for not be- 
heving it Either therefore, they muſt prove that the 
Beliet of thele their Doctrines was a aways neceſſary to 
Salvation, even from the firſt Preaching of the Goſ- 
pel, or that the Church of Rome has Power from God 
to make the Belief of them neceſſary to Salvation, 
though in the Days of the Apoſtles it were no“ ſo ;. 
or elſe they muſt own that we are no Hereticks for not 
believing them, or that though we are Heretichs, yet. 
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ſtill we may be in the Way of Salvation; and conſe- 
quently that Hereh is no damnable Sin. 

Secondly, For a farther Vindication of himſelf 
againſt the Charge of Hereſy, St. Paul here declares 
who alone it is that is the Object of his Religious Mor- 
ſhip. Aer the Way which they call Hereſy, ſo worſpip 
{ the God of my Fathers, ſays he. 

That diverſe Perſons had, before that Time, ſuf- 
fered Martyrdom for the Chriſtian Faith, and were 
glorified Saints in Heaven, particularly Stephen (Acts 
vii. 59.) and James the Brother of John, (Acts xii 7.) 
was well known to St. Paul: And if we give Credit 
to Euſebius *, whoſe Opinion is followed by very 
eminent Writers of the Church of Rome, the bleſſed 
Virgin Mary had ſome Years before departed out of 
this World, and (as ſome ſuppoſed, and that + Church 
to this Day holds) was received, Body and Soul, up 
into Glory. If then St. Paul had beliey'd (as the 
Church of Rome now teaches (that the Saints in Hea- 
ven are to be invoked and prayed to, and their Ima- 
ges, as alſo that of Chri//, were to be worſhiped : 

it is very ſtrange that the 17 upon ſuch an emi- 

nent Occaſion as this, ſhould not give the leaſt In- 
timation of any ſuch Matter. He was not a/bamed of 
the Goſpel of Chrift, (Rom. i 16.) and the many Perils 
and Sufferings, which he had already undergone for 
it, ſufficiently ſhew, that he was not afraid openly to 
profeſs it, and every Part of it. (2 Cor. xi. 23, &c.) 
And yet when he here gives an Account of the Chri- 
ian World, which he practiſed, he makes not the 
leaſt mention either of Saints or Images ; no, nor of 
the Virgin Mary herſelf; but only of God alone, as 


* Maria Virgo, Jeſu Chrifti mater, ad Filium in cœlum 
aſſumitur, ut quidam fuiſſe fibi revelatum ſcribunt, Euſeb. 
Chron, Hier. interp. A. D. 48. 

+ Aſſumpta eſt Maria in cœlum, gaudet exercitus Ange lo- 
rum, M.. Rom. in Aumpt. B. Mar. Virg. h 

| tae 
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the Objet of it. Thou ſalt worjbip the Lord thy 
God, and him ON ILV falt thou ferme, fays Chriſt, 
(Mar. iv. 10.) and according to this Precept, St. Paul 
here plainly gives an Account of his own Practice, 
When therefore the Church of Roe condemns us, 


amongſt other Things, for this, That we confine al} 


Religious Worſhip to God alone, and refuſe to give 
any Fart thereof either to Sa/zts or Images; I ſee not 
how they can avoid involving this bleſſed le, and 
indeed all the reit of the 4po//es, in tne ſame Con- 
demnation ; ſo that we muſt of Neceſſity herein either 


ſtand or fall together. Search the Holy Scriptures, 


both of the Old and New Teſſament, from the one 
End to the other, and in almoſt every Leaf, you will 
find either Precepts, Exhortations, or Examples of 
worſhiping God: But as for the Invocation , of 


Saints, or any Sort of Worſhip to be given to mages, 


there is not one fingle Paſſage in the whole Bible 
that gives the leaſt Continuance thereto, but very many 
to the contrary : And as for St. Pauls both Doctrine 
and PraQtice, they are as clear as the Sun, not only 


from the Paſſage of Scripture now more immediately 


under our Confideration, but alſo from many more 
that every where occur in all his Writings : God alone 
appears to be the Object of his religious Worſhip ; 
and if herein he were in the right, we who agree with 
him in this, as well as in all other Parts of his Reli- 
gion, cannot poſſibly be in the Wrong. 

" Thirdly, St. Paul, that he may yet more effectu- 
ally and unanſwerably make bis Defence, proceeds 
to a free and open acknowledgment of the Ground 
and Foundation of his Faith, by profeſſing to Leliewe 
all Things which ase geritten in the Law and the Pro- 
phets; under which Expreſſion the Jes, in their 
common Speech, were wont to comprehend all thoſe 


Books of Holy Scripture which they received, and 
| | which 
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which we now call by the Name of the Old Teſta- 
ment. (Mat. ii. 13. and xxii. 40.) 

For the better apprehending of what the 4ps///e 
here means and aims at, we mult take Notice, that 
the Jeauiſt People (befides the written Word of God) 
had received divers Cuſtoms and Doctrines, which 
they called Traditions, about which they were guilty 
of two great Errors. x 

Firſt, That whereas ſome of theſe Traditions might 
in themſelves be innocent, though no way neceſſary; 
they laid as great, or ſometimes a greater Streſs upon 
them, than upon the known Law of God himſelf. 
Thus, for Example, they were very careful toxwa/ their 
Hands when they eat, becauſe this wa a Tradition of 
the Elders, (Mat. xv. 2.) nor would there have been 
ary Hurt in this Cuſſom, if it had been uſed without 
Superſtition: But while they were thus careful, in all 
Appearance, to make cleau the Outſide, their inward 
Part was full of Ravening and Wickedneſs, (Luke xi. 
39.) Much like unto ſome Perſons who will not, up- 
on any Account, taſte a Bit of Fleſh upon one of 
their Faſt-days, as being. contrary to the Tradition 
or Inſtitution of their Church; and yet, upon the 
{ame or any other Day, will make no great Scruple 
of Drunkenneſs, Curſing, Swearing, or Cheating, 
tho' they know them to be contrary to God's own n 
Law. | | 

The other great Error which the Zewws ran into 
about their Traditions was, that, in ſome Caſes, they 
thought the Obſervation of a Tradition to be a ſuſh- 
cient Excuſe, and even a 7»/iification of them in 
tranſereſſing a Commandment of God: Of which our 
blefied Saviour gives a moſt remarkable Inſtance, 
(Mat. xv. 4.) God (ſays he) commanded, ſaying, Honour 
thy Father and thy Mother — But ye ſay, Whefoever ſhall 
Jay to his Father or his Mother, it is a Gift by whatſe- 
ever thou mighteſt be profited by me, aud honour — — 
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Father or his Mother, he ſhall be free. After which Pat- 
tern the Council of Conſtance, (Sefl. 13.) ſeems to have 
copied; in freely owning that CH inſtituted the Sa- 
crament of the Lord's Supper, and adminiſtred it to his 
Diſciples in both Kinds, and that in the primitive Church 
this . Sacrament was in both Kinds adminiſtred to the 
Faithful: And yet, with zon obftante, decreeing that 
this Sacrament ſhall be taken by the Laity, only under one 
Kind, viz. that of Bread. Nor have Men of great 
* Name been wanting in the Church of Rome, who 
have carried this Matter ſo far as to maintain, that 
the Pope has Power to diſpenſe in all Things of the Law 
F God, excepting the Articles of Faith: But J muſt re- 
turn to the ex Traditions. 

Before St. Paul was converted to the Chriſtian 
Faith, he was as fond of theſe Traditions as any of 
his Brethren : 7 profited (ſays he) in the Fewiſh Religion, 
above many of mine Equals in mine own Nation, Fin 
more exceedingly zealous of the TRADITIONS of my 
Fathers, (Gal. i. 14.) Here he ſeems to lay the great 
Streſs of the Jewwi/h Religion, as it was then profeſſed, 
upon theſe their Traditions, according to which they 
interpreted, and often wreſted the Ho/y Scriptures. But 
now that God had fully opened the Eyes of his Un- 
derſtanding, he takes not the leaſt Notice of theſe 
ſame Traditions; but lays the Foundation of his 
Faith and Religion altogether upon the Holy Scrip- 
tures, notwithſtanding that the Fewws accounted him 
an Heretic for ſo doing. Aſter the Way which they 
call HERESY (ſays he) /o worſhip 1 the God of my 
Fathers, (not according to thoſe groundleſs Traditions, 
which the Fewi/ Doctors have by degrees impoſed 
upon the ignorant People, but) believing all Things 
evhich are written in the Law and the Prophets, And 
to the very ſame Purpoſe he not long after expreſles 
himſelf before King Agrippa: I continue unto this Day 

# Suar, de Leg, I, X. C. 6. P- 3. 
(ſays 
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(ſays he) witneſ/ing both to Small and Great, ſaying 
none other Things than thoſe which the Prophets and Mo- 
ſes did jay ſhould come, (Acts xxvi. 22.) And again, 
(ver. 27.) King Agrippa, believeſt thiu the Prophets? 
I know that thou believefl. Not one Word, in all this, or 
any other Fart of St. Paul's Diſcourſes or Writings, 
of the Jewiſh Traditions, except ſometimes to reject 
them; but the Foundation of his Religion as a 
Chriſtian, is entirely laid in the Holy Scriptures. 

Notwithſtanding the many Errors and Corruptions 
which had taken Root in the Few Church, and at 
that Time almoſt univerſally overſpread the Face of 
it, yet ſtill it pleaſed God, by his over-ruling Provi- 
dence, to hve his awritten Word, and keep it pure 
and uncorrupted : Abundance of the Copies thereof 
had, for divers Ages, been very common in the 
Hands of the People, and very much read by them, 
beſides the conſtant, public Reading thereef in their 
Synagogues every Sabbath-Day, (Acts xv. 21.) by which 
Means the Fountain, I mean the Text of the Holy 
Scriptures, was kept pure and undefiled, although the 
Streams, which the Scribes and Phariſees drew from 
it, by their falſe Glofſes and Interpretations, were 
become corrupt, and very much polluted. To this 
pure Fountain therefore, that is to ſay, to the Text 
of God's Holy Word, St. Paul appeals, and is ready to 
ſtand or fall by whatever may from thence be fairly 
concluded : Wherein he does no more than what, 
long before, the Prophet //aiah had directed them 
all to do: To the Law and to the Teſtimony : (ſays that 
Prophet) F they ſpeak not according to this Ward, it is 
becauſe there is no Light in them. Iſai viii. 20. 

The Divine Authority of all thoſe Writings, which, 
among the Jews, were uſually comprehended under 
the common Appellation of te Law and the Pro- 
phets, was univerſally acknowledged by that People; 
or if any one (whether Few or Genti/e) ſhould offer 

B to 
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to deny it, there were, and are ſuch ſtrong Argu- 
ments and Proofs for it, as may be abundantly ſuffi- 
cient to convince every ſober and impartial Man, 
From theſe ſacred Writings St. Paul was able moſt 
clearly to ſhew, that God had often promiſed to ſend 
an extraordinary Perſon into the World, under the 
Title of the Mejrah or Chriſt, more fully to make 
known his Will to Mankind than what before had 
been done, and thereby to promote that univerſal 
Happineſs, not only of the People of /raz/, but of 
all the Nations of the Earth who ſhould ſincerely 
cleave unto him: And from all the Circumſtances of 
the Perſon, Family, Birth, Life, Doctrine, Death, 
Reſurrection, and Aſcenſion of this ſame Chrit or 
Meſſiah, as the ſame might clearly be gathered ei- 
ther ſrom the expreſs Words of theſe Divine Wri- 
tings, or by juſt Conſequence from them, he was 
able beyond Contradiftion to make out, that 7e/us 
of Nazareth, who not long before had been moſt 
unjuſtly put to Death, was that very Chrift or Me/- 
ſiab whom God had promiſed, and conſequently that 
all the Doctrine, which either he, or any by his Au- 
thority, had taught, was to be owned and received as 
the Doctrine of God. All this (I ſay) St. Paul was 
able moſt fully and convincingly to prove from the 
Writings of Moſes and the Prophets, taken by them- 
ſelves alone, and interpreted partly by comparing one 
Paſſage with another : But if once he ſhould have ad- 
mitted of the Jew Traditions, either by themſelves 
alone, or as the beſt Interpreters of the Holy Scrip- 
tures, all his Proof muſt immediately thereby have 
been overthrown ; it being one of the moſt received 
Traditions, at that Time among the Jeu, that the 
Chrift or Meſſiah, whom they expected, was to be a 

eat and glorious Prince upon Earth, to fight their 
Battles, and deliver them from the Subjection where- 
in they had ſo long been to their Enemies: Which 


popu- 
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popular Conceit had taken ſuch deep Root in the 
Minds even of our bleſſed Saviour's Diſciples, as in 
his Life-time to put them upon contending, who of 
them ſhould be the greateſt in his Kingdem, (Mat. xx. 
20. Mark ix. 34.) and after his Reſurrection, renew- 
ed in them an Expectation that he would then refore 
again the Kingdom to Iſrael, (Acts i. 6) All theſe un- 
written Traditions, therefore, St. Paul declines, as 
having no Authority from God ; and appeals to the 
written Word of God, to the more ſure Word of Pro- 
pbecy, (as St. Peter calls it, 2 Pet. i. 19.) the Ground 
and Foundation of his Faith, as a Chriftian, being 
this, that he believes all Things which are written in 
the Law and the Prophets. | 

And now to apply all this to my preſent Purpoſe : 
When our bleſſed Saviour, after his Reſurrection, 
had commanded his Diſciples to go and teach all Na- 
tions, baptizing them in the Name of the Father, and of 
the Son, and of the Holy Ghoſt, (Mat. xxvin. 19.) the 
firſt thing which they did in purſuance of this Com- 
mand, was to preach the Goſpel in 7eru/alem, where 
the firſt Foundation of the Chriſtian Church was laid : 
And as more and more People were converted to the 
Chriſtian Faith, ſo more Labourers ſtill came into 
the Harveſt, (Mat. ix. 38.) who gave ſuch Aſſiſtance 
in carrying on the Work, that in a few Years, 
through God's Bleſſing upon their Endeavours, the 
Church had extended herſelf far and wide through- 
out the then known World, notwithſtanding the 
great Oppoſition and bitter Perſecution which every 
where ſhe met with, in her Progreſs. 

All Perſons who, according to our Saviour's Di- 
rection, were by Baptiſm admitted into the Church, 
if they were of Age, were required to make Profeſ- 
ſion of the Chriſtian Faith; and if they were Infants, 
were in like Manner received, in caſe their Parents, 
or thoſe who had the _ of them, were Believers : 
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As under the Old Law, Infants, in the like Circum- 
ſtances, were circumciſed, and thereby admitted into 
Covenant with God: (Gen. xvii. 12, 13.) | 

If we have recourſe to all the Forms of Chriſtian 
Profeflion, which in any Part of the Church, were 
anciently uſed, or required to be made, in order to 
Baptiſm ; we ſhall find no other Matter or Article of 
mere Belief contained in them, or any of them, than 
what we now find in the Creed, which is commonly 
called the Apoſtles Creed: Nor does even the Church 
of Rome, to this Day, require any other Confeſſion 
or Profeſſion of Faith to be made by any Perſon at 
the Time of his Baptiſm, as appears from their own 
Ritual, and the Office of Baptiſm therein contained, 
as I have already obſerved : Nor was it, in the Pri- 
mitive Church, denied, or ſo much as doubted of, 
but that if a Perſon duely baptized, continued to the 
End of his Days in the ſincere Profeſſion of this ſame 
Faith, and in the conſtant Practice of a virtuous and 
pious Life, he ſhovid moſt certainly be ſaved. 

For the better confirming of all Believers, in the 
Chriſtian Faith, and farther inſtructing them in the 
Doctrine thereunto belonging, divers holy Men, be- 
ing moved by the Spirit of God, ſoon after Chriſtia- 
nity had begun to be preached, writ the ſeveral 
Books and Epiſtles, which are now all joined toge- 
ther in one Book, and commonly called by the Name 
of the New Teſtament. 

The ſame Book of the New Teflament was very 
early and univerſally received and owned through- 
out the Chriſtian Church, as being in all Point: a- 
greeable to that Faith and Doctrine which was 


taught and preached by Chriſt and his Apoſtles; and 


for this Reaſon, it was every where among them, va- 
lued as a moſt ineſtimable Treaſure; and both Co- 
pies and Tranſlations thereof into almoſt all Lan- 
guages, as alſo of the Old TJeſament, whole g uthority 
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it confirmed, were ſoon multiplied, and gotten into 
the Hands of almoit all Chriſtians, who were able to 
rocure and read them; and the like Copies and 
Tranſlations have all along to this Day been every 
where, throughout the Chriſtian World, handed down 
to Poſterity; by which Means, tkrough God's 
good Providence, it became impoſſible for any no- 
table Error or Corruption to creep into any Number 
of ſuch Tranſlations or Copies, without being imme- 
diately diſcovered and exploded. So that at chis 
Day, abating here and there ſome various Readings, 
which make very little Alteration any where in the 
Senſe, (and in Matters of Conſequence none at all,) 
we have the Holy Scriptures both of the O and 
New Teftament in the ſame Purity and Perfection as 
they had in the primitive Church, : 
Over and above thoſe Things which anciently 
were looked upon as neceſſary to be believed in or- 
der to Salvation, the Church of Rome has, of late 
Years, by degrees introduced certain new Doctrines, 
which ſhe alſo requires all Men to receive and be- 
lieve, and pronounces Damnation againſt all who re- 
fuſe ſo to do“. The chief of which are by Name 
ſet down in the new Creed of Pope Pius IV. via. 
That there are Seven Sacraments ; FA Propitiatory Sa- 
crifice of the Maſs, Tranſubſlantiation, Communion under 
one Kind, Purgatory, with Prayers and Maſſes for the 
Dead, worſhiping and Invoking the Saints in Heaven, 
Worfoiping their Reliques, MWorſbiping the Images of 
Chriſt, the bleſſed Virgin, and other Saints, Indulgences ; 
that the Church of Rome 7s the Mother and Miſtreſs of 
all Churches; and the Pope of Rome, as car of 
Chriſt, and Succeſſor to St. Peter, the Prince of the Apo- 
files, is to be obeyed. Nor 1s all this enough, but they 


* Hanc veram Catholicam fidem, extra quam nemo ſalvus 
eſſe poteit, Bull, Pii IV, 
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farther require, that all other Things that have been 
delivered, defined and declared by the ſacred Canons and 
general Councils, particularly that of Trent, ſhould be 
received and profeſſed without (ſo much as) doubting F, 
and all Things contrary thereto rejected and accurſed : 
And that, after all, it be owned, that out of this true 
Catholic Faith no Man can be ſaved; as J have juſt 
now noted, 

It is hard to ſuppoſe that any Man, who allows 
himſelf the leaſt Uſe of his Underſtanding, and is at 
all acquainted with the Holy Scripture and Antiquity, 
ſhovld not be much ſhocked to find ſo many Additions 
here made to the ancient Chriſtian Faith, ſo many 
more Things required in order to Salvation, than 
what are demanded to be profeſſed or promiſed at 
the Time of Bapti/m; and all the Determinations of 
the Canons and General Councils, particularly that 
of Trent, not only to be received, but profeſſed allo, 
and this without entertaining any Doub? of them, al- 
though, at the ſame Time, no Recital is made of the 
Particulars, nor any Diſtinction between thoſe Ca- 
nons and Councils, which, at this Time, are received 
and owned, and thoſe that are not ſo, even within 
the Church of Rome herſelf: To give the beſt Colour, 
therefore, that they can to this whole Matter, in the 
firſt Place they offer at ſome Proof from Holy Scrip- 
ture, for divers of theſe their Doctrines and Tenets : 
But this appears to be ſo weak and ill-grounded, that 
no Man, who is not before-hand ſtrongly prepoſ- 
ſeſſed in favour of their Concluſions, would ever 
think of drawing them from ſuch Premiſſes as they 
inſiſt on in the Scripture. Are not figurative Expreſ- 
fions as frequent in thoſe Holy Writings, as they 
are in our moſt familiar and beſt underſtood Conver- 
ſation? And is any thing more common amongſt 


＋ Indubitanter recipio, atque profiteor. id. 
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all Mankind, than, in their ordinary Diſcourſe, to 
ſpeak of the Sign by the Name of the 7 bing ſignifed f 
When therefore we find our bleſſed Sa iour himſelf 
uſing ſuch Expreſſions as theſe, I am the Door of the 
Sheep, (John x. 7.) J am the good Shepherd, (V. 11.) 
and I am the Vine, ye are the Branches, (John xv. 5.) 
which Expreſſions, with hundreds more that occur 
throughout the O and New Teſlament, all Men al- 
low, are not to be underſtood in a ftrict literal Senſe : 
Would any unprejudiced Man conclude, in direct Op- 
poſition to common Reaſon, as well as his Senſes, 
that when our Saviour, ſpeaking of the Sacrament 
of his Body and Blood, ſaid, This is my Body. (Mat. 
xxvi. 26.) and This is my Blood of the New Teſlament, 
(y 28.) his Meaning was, that at all Times, when- 
ever this Holy Sacrament ſhould be duly conſecrat- 
ed, as ſoon as the ſame Words ſhould be pronounced, 
the Subſtance of Bread and Wine ſhould no more 
remain, but only the bare Species or Appearance of 
them, that the whole Subſtance of the Bread and 
Wine ſhould immediately be converted or trar/ub/{an- 
tiated into the Subſtance of his own Body and Blood, 
that under each of theſe Appearances, (viz. of Bread 
and Wine) whole Chriſt, Body, Blood, Soul, and 
Divinity, is really and ſubſtantially contained ; and 
that therefore this moſt Holy Sacrament is to have 
the ſane Worſhip given to it, as is to be given to 
the true God: Would any wnprejudiced Man (I ſay) 
ever think of drawing ſuch Meanings or Conſequences 
as theſe from the above mentioned V/ ords of our Sa- 
viour? Beſides many more moſt abſurd Doctrines and 
Practices of the Church of Rome, which, in farther 
Conſequence of the former, they under Vain of Dam- 
nation would impoſe upon us; all which have no 
better Foundation in Scripture, than theſe two Fx- 
preſſions, 7 his is my Body, and 1 his is my Plood; which 
Words, if we interpret according to the 2 
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figurative Way of Speaking, which Chrif himſelf 
at other Times uſed, and ever has been frequent, 
and perfectly well underitood among all Men, (as 
far as we know any thing of their ſeveral Langua- 
ges,) the whole Roman Doctrine of Tranſub/antiation, 
together with all that they have built upon it, and 
what little more they would fain draw from the 
Scripture for it, mult all at once fail to the Ground. 
And the like may be ſaid of all the other Scripture 
Proofs which they pretend to bring for the relt of 
thoſe Points that are controverted between us. For 


although nothing perhaps that they maintain, carries 


ſo many monſtrous Abſurdities in it, as their Doctrine 
of Tranſubſtantiation ; yet all the Arguments which 
they bring from Scripture in behalf of the reſt of 
theſe Tenets of theirs, which we reject, are equally 
weak and inconclufive ; as it were moſt eaſy for me 
to ſhew, if it were proper upon this Occaſion, to en- 
ter into ſo large a Digreſſion. 

To ſupply this manifeſt Want of Scripture-Proof, 
the Romaniſts have Recourſe to the Authority of their 
Church, and would have us believe, that whatever 
Doctrine has been decreed by a General Council, and 
confirmed by the Po y E, is to be received as an Ar- 
ticle of Faith, and this under Pain of no leſs than 
eternal Damnation: But beſides many other Queſ- 


tions, which we have to aſk them concerning the 


Divine Authority and right Qualifications both of 
Pope and Council, to which they have no ſatisfactory 
Return to make us; we deſire an Anſwer to this one, 
viz. Suppoie the Pope, in Conjunction with a Gene- 
ral Council, ſhould determine a Doctrine that never 
before had been received or owned by the Chriſtian 
Church; would ſuch Doctrine immediately become 
an Article of Faith? To evade rather than anſwer 
which Qu-ition, they frequently ſuggeſt, that the 
Determinations of their Church, in neceſſary Mat- 

ters, 
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ters, are grounded either upon the Holy Scripture, or 
Tradition, or both together: And by“ Tradition, they 
mean all ſuch Things as were made known to the 
Apoſtles by Chriſt himſelf, or by the Inſpiration of 
the Holy Ghoſt; and by them ſo delivered down, as 
to come to us, though not reduced into Writing, 
This Tradition they, call the Unwritten Word of God, 
and ſuppoſe it therefore to be of Divine Authority : 
And therefore if any of their Do#rinal Determina- 
tions cannot fully be proved from Scripture, yet they 
think it is enough to render them Articles of Faith, 
that, in their Opinion, they are exactly conformable 
to Apoſtolic Tradition: And as for ſuch Canons and 
Decrees as relate to Diſcipline alone, it ſuffices that 
they are agreeable to the Rules of Prudence and 
Charity, and that nothing be enacted which is any 
way contrary to the Law of God; the Rules of 
Ecclefiaſiical Diſcipline being, on all hands, allowed 
to be in themſelves alterable, according to the dif- 
ferent State and Circumſtances of the Church. 

For theclearing up of this whole Matter at once, 
the beſt Way will be to diſtinguiſh between Divine 
Apoſtolic Traditions (whether real or pretended,) and 
mere Ecclefiafiical Inſtitutions. 

If a Chriſtian Church, (whether univerſal or par- 
ticular) has, by its own Authority, ſettled and eſta- 
bliſhed any Rules of Diſcipline, or Ceremonies, to 
be obſerved in the outward Ferformance of God's 
Worſhip ; ſuch Things as theſe, ſo ſettled, are to be 
looked upon only as mere Eccleſiaſtical Inſtitutions ; and 
though they may at any Time, for good Reaſons, be 
altered by the ſame Authority that eſtabliſhed them, 
yet as long as the Eſtabliſhment continues, it is thg 


Sine ſcripto traditionibus, quæ ex iyfius Chriſti ore ab 
Apoſtolis acceptæ, aut ab ipſis Apoſtolis, Spiritu Sancto d ctante, 
quaſi per manus traditæ, ad nos uſque pervenerunt, Conc. Trid. 
Sell, 4. Decret. de Can. Scrip. | 
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Duty of every Chriſtian rather to, ſubmit to them, ; 
than diſturb the Peace of the Church; provided they L 
contain nothing that is contrary to the Law of God, 
or the great Deſign of Chriſtianity, which is true 
*Piety and Holineſs. ; 

But if any Doctrine to be believed in order to 
Salvation, or any Rule either of Worſhip or Diſci- 
pline, is offered to be impoſed upon us, not becauſe 
it may be proved from Holy Scripture, but under a 
Pretence that the Apoſtles received the ſame either 
from Chrift himſelf, or by Inſpiration of the Holy 
Ghoſt, and handed it down to us, without ever com- 
mitting it to Writing, which-is the Namib Notion of 
an Apoftolic Tradition; our Anſwer is to the ſame 
Purpoſe with that of St. Pau/; After the Way which 
they call Hereſy, jo worſhip ave the true Gad, believing 
and embracing all that can be proved from the Holy 
Scriptures, both of the Old and New Teftament. But as 
for their pretended Traditions, we think we have as 
good Reaſon to reject them, as the Apoſtles had for 
| rejecting thoſe of the Jews ; viz. Firſt, becauſe none 
Þ of them can be proved to be of Di vine Authority: 

And, Secondly, becauſe moft (if not all; of them are 

directly contrary to the Law of God, and to the ve- 

F ry Deſign of that Religion which he has revealed, 

1 and made known unto us by Chriſt and his Apoſtles, 

| But do not the Romi/h Divines offer Proof from 

the Holy Scripture, for theſe their controverted Te- 

| nets? J anſwer, for ſome of them they pretend ſo to 

| do; but as for others, although they would gladly 

F give ſome Colour to them from Scripture, yet they do 

i not pretend, that from thence they are able to prove 

| them. There is not any one of theſe their Tenets 

| for which they think they have more evident Proof 

| | from Scripture, than their great Doctrine of Tranſab- 

flantiation, upon which ſo many other of their Doc- 
trines and Parts of Worſhip entirely depend; and yet 
1. 
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it is notorious, that many of their greateſt Doctors 
do freely acknowledge, that this Doctrine cannot be 
concluded from the Force of any Scripture-Argument, 
(as you find them quoted by Archbiſhop T:/lo//ou in 
his unanſwerable Diſcourſe againſt Tranſubſtantiation,) 
for which Reaſon they are forced both for this and 
all other their Novelties, to fly to what they call 
Atoftolic Tradition; although, at the ſame Time, they 
are able to give us no Evidence, either that, in the 
Apoſtles Days, any thing was accounted to be a Part 
of Religion, or neceſſary to Salvation, beſides what 
we now find to be repreſented in Holy Scripture; or 
that there is any Footſtep of theſe their pretended 
Traditions in the Writers of thoſe Ages that were next 
to the Apoſtles, except in ſome Caſes, a few remote 
and accidental Expreſſions, which they now endea- 
vour to wreſt and diſtort from their true and original 
Meaning. | 

But may not God, if he ſo pleaſes, reveal many 
Things to Man, and find Ways to tranſmit them 
down to Poſterity, without ever appointing them to 
be put into Writing ? Was there any ſuch Thing as 
a written Law or Word of God, during all the Ages 
of the World, before the Days of Maſes? Was not 
the Goſpel itſelf for ſome Years preached and ſpread 
abroad, before the Neao Teflament, or any Part of it, 
was written? And what Rule had the People of 
God, during theſe two Intervals, to walk by, but 
that of Tradition ? I anſwer, 

Firſt, That the Queſtion is not what God MAY 
do, if he jo pleaſes; nor do we offer to make any 
Objections againſt his Pcaver or Authority. If he at 
any Time is pleaſed to make his Will known with- 
out having it committed to Writing, no doubt but 
every Man who comes to the Knowledge of it, whe- 
ther it be by Reaſon or Tradition, or by any other /we 
Way, is bound to give Obedience to it: But before 

we 
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we receive any thing as the Will of God, we muſt have 
good and warrantable Ground for our ſo doing; nor 
muſt we, in ſuch a Cale as this, depend upon any 
Evidence that is not both ſtrong and clear, except 
we are willing to be deceived by thoſe who are igno- 
rant and credulous, or cheated by others who are 
crafty and deſigning. : 

Nor, Secondly, are we now enquiring what is to 
be done by thoſe auh have not, or had not the written 
Word cf Ged to guide them. He who has not the 
bright Sun-ſhine to direct his Steps, muſt walk as 
well as he can by any other Light that he has, how 
ſmall or obſcure foever it may be. Before the Word 
of God was committed to Writing by Mojes, and after 
that, as long as it was confined to the People of / 


rad alone, they who wanted the Benefit of it, were 
certainly obliged to make the beſt Uſe they could 


of their Rea/en, and whatever Tradition they could 
with Certainty depend upon, to find out the Hi of 
God: And for thoſe few Years that the G%el was 
preached, before the Books of the New Jeſſament 
were publiſhed, there was no other Way for Men to 
come to the Knowledge of it, but partly by the 
Scriptures of the Ou Teflament, and more fully by 
the Preaching of the Apoſtles, and other Apoſtolic 
Perſons, who, {beſides the great Purity and Holineſs 
of their Doctrine) confirmed what they taught, both 
by Teſtimonies taken from the Law and the Prophets, 
and by the Evidence of Miracles, which were fre- 
quently wrought by them: But our Caſe is altoge- 
teer different from theirs; for we have the Holy 
Scriptures both of the Old and New Teſtament, by 
God's good Providence, put into our Hands, and 
tlicrefore have no need to run after Traditions, except 


much clearer and better ;*roof could be brought for 


them, than what, at any Time, has been, or is of- 
tered by the Church of Ame. 


Thirdly 
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Thirdly, therefore, as the Council of Trent, in the 
Place but now quoted, gives us the Church of Rome's 
Notion of «nwritten Tradition; We deſire them to 
give an Inſtance, if they can, of any one Thing, 
wwhich the Apoſtles received either from Chriſt's own 
Mouth, or by Difate from the Holy Ghoſt, and delivered 
down all along to us without committing it to Writing - 
Let them (I ſay) give an authentic farce of any 
one ſuch thing as this, and then prove the ſame to 
be neceſſary to Salvation, (which is the true State of 
the Queſtion between us about Tradition) and well 
may they call us Heretics, if we refuſe to receive it. 
But until they can do this, (which it 1s plain they 
never can) we reſolve to ſtick cloſe to the Holy Scrip- 
tures, and to leave their dark anwritten (and altoge- 
ther unproved) Tradition, to thoſe who deſire to be 
fond of them. | 

But what then is the Meaning of theſe Expreſſions, 
which we meet with in the New Teſtament, Stand 
faſt, and hold the TRADITIONS which ye have 
been taught, whether by Won p, or our Epiſile, 
(2 The. ii. 15.) And hold faſt the Form of ſound 
Wards which thou haſt heard of me. hat good 
thing which was committed unto thee, keep, 2 Tim. 1. 
13, 14. Do not theſe, and ſome other Paſſages not 
unlike them, moſt plainly refer to unwritten Tradi- 
tions? I know ſome of the Romiſh Divines lay no 
{mall Streſs upon theſe two Texts in particular: But 
the Anſwer to them, and to all others that ſeem to be 
any way like them, will be moſt eaſy, if we conſi- 
der that Tradition ſignifies neither more nor leſs, but 
only the Delivery of a Thing from one to another. 
Now St. Paul had delivered the Doctrine of the Goſ- 
pel to many People, whom he had converted to the 
Faith, and inſtructed in it, partly by his Preaching, 
and partly by the Epiſtles which he wrote to them: 
He had delivered the ſame Doctrine to Timothy, in 
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found Wards, and committed the farther Propagation 
and Diſpenſation of it unto his Care: The Things 
ewhich thou haſt heard of me among many Witneſſes, the 
fame commit thou to faithful Men, who ſhall be able to 
teach others alſo, ſays he, (2 Tim. ii. 2.) And what- 
ſoever was thus delivered or committed to them by the 
Authority of an Apoſtle, they were undoubtedly ob- 
liged to hold faſt and keep, and, to the belt of their 
Power, to deliver down to following Ages. All this 
is denied by no Chriſtian that I know of. Let then 
the Church of Rome give us as good Evidence that 
all their pretended anxuritten Traditions were delivered 
down to us by the Apoſtles themſelves, as Timothy and 
the The/alonjans had, that the Doctrine which they 
received, was delivered to them by St. Paul; and we 
will receive their Traditions in the ſame Manner as it 
ſhall appear that the Apoſtles delivered them. But to 
make a Noiſe about Apoſtolical unwritten Traditions, 
without giving any certain, or even probable Evi- 
dence, that they, or any one of them, came from 
the Apoſtles, is only fit to amuſe weak People, who had 
rather take their Religion upon Truſt, than be at a 


little Pains to enquire into the Ground and Founda- 


tion of it. | 

From the Multitude of Copies and Tranſlations of 
the Oli and New Teſſament, that, for ſo many Ages, 
have been diſperſed both far and wide throughout the 
World, and from that Agreement which we find 
amongſt them all, in thouſands and thouſands of 
Paſſages, about the Senſe of which there is no Con- 
troverſy: We are abundantly aſſured, that that Re- 
ligion which we Proteſlants profeſs, and whereby we 
hope to be ſaved, was delivered to Mankind by God 
himſelf: And therefore, until our Adverſaries can 
bring ſufficient Proof, that He requires ſomething far- 
ther to be added to it, we think ourſelves bound to 


Teſt where we are; and that it is ſufficient for us to 


ſay 


= 
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ſay for ourſelves, After the Way which they call He- 
reſy, ſo worſhip we God, and him alone, believing 
all Things that are written botht in the Old and New 
Teſtament, which both they and we acknowledge to 
be of Divine Inſpiration. 

Fourthly, There being, at that Time, amongſt the 
Jews, a certain Se@ called Sadduces, who ſaid that 
there was no Reſurreftion, neither Angel nor Spirit, 
(Acts xxiii. 8.) Therefore St. Paul, upon this Occa- 
ſion, thought it proper expreſsly to add, that he had 
Hope towards God that there ſhould be a Reſurrection of 
the Dead, both of the Fuft and Unjuſt : But there being 
no Controverſy amoug thoſe who profeſs Chriſtianity 
about this grand Article of Faith itſelf, whatever dif- 
ferent Notions ſome may have advanced, in order to 
explain the Manner of it, I ſhall not fland at pre- 
ſent to enlarge upon it. 

I proceed therefore to the Fifth, and laſt Thing ob- 
ſervable in the Account which St. Paul gives of his 
Religion: Herein (ſays he) do I exerciſe myſelf, to have 
always a Conſcience void of Offence towards God and lo- 
wards Mex, In which Words we may obſerve, 

Firſt, His Practice, which was to have always a 
Conſcience void of Offence, &c. 

Secondly, His Exerciſe, in order to keep up to this 
Practice. Herein do 1 exerciſe myſelf, | 
Firſt then of his Practice. | EI 

Whenever we deſire to know the true and full 
Meaning of any Text of Holy Scripture; one of the 
beſt Ways of coming at it, will be, to have Recourſe 
to ſome other Paſſages thereof, which manifeſtly tend 
to the ſame Purpoſe; and, by comparing them to- 
green we ſhall commonly find that whatever may 

eem. a little dark or obſcure in the one, will ſoon re- 
ceive Light and Clearneſs from ſome of the others. 
Thus if we would thoroughly know what St. Paul 
means by a Conſcience void of Offence toward God and 
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toward Men : His own Words of the like Import, in 
another Place, will beſt explain his Senſe, 2 Cor. viii. 
21. Providing for bone Things, not only in the Sight 
of the Lord, but alſo in the Sight of Men. He then 
who thus provides for honeſt 1 hings, is the Man that 
has a Conſcience void of Offence, according to St. 
Paul. And to the very ſame Purpoſe he ſpeaks, 
Phil. iv. 8. Finally, Brethren, whatſoever Things are 
true, whatſoever Things are honeſt, whatſoever Things 
are juſt, whatſoever Things are pure, whatſoever Things 
are lovely, whatſoever Things are of good Report : If 
there be any Virtue, if there be any Praiſe, think on theſe 
Things. And again, (2 Cor. i. 12.) Our Rejoicing is 
this, the Teſtimony of our Conſcience, that in Simplicity 
ard godly Sincerity, not with fleſhly Wiſdom, but by the 
Grace of God, wwe have had our Converſation in the 
World. As alſo St. Peter, (1 Epiſt. ii. 12.) Having 
your Converſation honeſt among the Gentiles, that whereas 
they ſpeak againſt you as Exil. doors, they may, by your 
good Works, which they ſhall behald, glorify God in the 
Day of Viſitation. From theſe ſeveral Places of Scrip- 
ture {not to mention any more) being compared to- 
_ gether, every honeſt Chriſtian, without having Re- 
courſe, either to Criticiſms, or philoſophical Defini- 
tions, may ſufficiently know what it is to have a 
Conſcience void of Offence towards God, and towards 
Man, which was St Paul's Practice; and that we may 
the better know how to imitate him herein, it will 
be of good Uſe to make theſe two Enquiries : 

Firſt, How far is it poſſible for any Man thus to 
have a Conſcience void of Offence ? 

Secondly, Suppoſing a Man once to have ſuch a 
Conſcience ; how far is it poſſible for him a/ways to 
keep it ſo? | 

In anſwer to the firſt of theſe Queſtions, I lay 
down two Propoſitions, neither of which will re- 
quire much Proof: 

Firſt 


St. Pauls Religion. 29 


Firſt, That no Man that is, or ever was, (JESUS 
Cunalsr the Son of God excepted) either can, or 
ever could, juſtly pretend to have a Conſcience whol- 
ly and altogether free from the Guilt of Sin. For, 
beſides the original Corruption, in which, by the 
Fall of our firſt Farents, we are all of us conceived 
and born; there never was any Man, who once came 
to the Uſe of his Reaſon and Underſtanding, ſo as 
to be able to diſtinguiſh between Good and Evil, but 
muſt, upon a little Recollection, be conſcious to him- 
ſelf, that, in very many Inſtances, he has tranſgreſſed 
the Laws of God, ſometimes by indulging himſelf 
in unlawful Defires, and ſometimes by breaking out 
into ſinful Words and Actions, contrary to that Duty 
which we owe to God, to our Neighbour, and to our 
Selves; and this is not only through Frailty or Infir- 
mity, but too often out of groſs Negligence, and 
ſometimes through manifeſt Obſtinacy and Wilful- 
neſs : For the Truth of which, I need only appeal to 
the Experience of every Man, who will but be im- 
partial in the Examination of himſelf. In this Senſe, 
therefore, no Man can truly fay, that he has a Con- 
ſcience void of Offence, or that he is perfectly innocent 
of all Sin. On the contrary, 7 oe” 4 that wwe have 
no Sin, abe deceive ourſelves, and the Truth is not in us, 
(John i. 8.) Both Jeaos and Gentiles are all under Sin, 
(Rom. iii. q.) There is none abſolutely righreous, xo 
not one, (ver. 10.) For all haue ſinned, and come ſhort 
of the Glory of God, (ver. 23.) 

But, Secondly, when by ſincere Repentance, and a 
thorough Reformation of his Life, a Man has made 
his Peace with God, and when thus, by the- Blood of 
Chriſt, his Conſcience is purged from dead Works to ſerve 
the living God, (Heb. ix. 14.) he becomes ſo waſhed 
from his Sins in that Blood, (Rev. i. c.) and fo cleanſed 
from all Sin by it, (i John i. 7.) that he is preſented 


unto God as perfect in Chriſt 7eſus, (Col. i. 28.) As a 
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pure and ſound Member of his glorious Church, as net 
having Spot or Wrinkle, or any ſuch thing, but as be- 
ing Holy and without Blemiſh, (Eph. v. 27.) 

In this Senſe then, every ſincere and penitent 
Chriſtian has a Conſcience woid of Offence, or, as St. 
Paul elſewhere calls it, a pure Heart and a good Con- 
Science, (1 Tim i. 5.) That is to ſay, he is fo receiv- 
ed and owned, by the Mercy of God through Jeſus 
Chriſt, as if he were altogether free from all Sin : 
God b/otteth out his Tranſgreſſions, and will not remem- 
ber bis Sins, (Iſai. xliii. 25.) Though his Sins, in them- 
ſelves, be as Scarlet, they ſhall, through Chriſt, be as 
white as Snow; though they be red like Crimſon, they 
Hall be as Wool, (Iſai. i. 18.) And thus St. Paul de- 
ſcribes the State and Condition of the Corinthians, 
after their Converſion to God through Chriſt: For- 
merly indeed they had been incapable of znheriting 
the Kingdom of God: But (ſays he) ye are waſhed, but 
Je are ſanttified, but ye are juſtified in the Name of the 
Lord Jeſus, and by the Spirit of our God, 1 Cor. vi. 11. 

And thus 1 have done with the firſt Enquiry, which 
was, how far it is poſſible for any Man to have a 
Conſcience void of Offence, I proceed to the 

Second, which was, Suppoſing a Man once to 
have ſuch a Conſcience, in the Manner I have now 
given you an Account of it; how far is it poſſible 
tor him aways to keep it ſo? To have ALWAYS 
a Conſcience woid of Offence toward God, and toward 
Man, as the Text expreſſes it. And here there are 
three Propoſitions, which, I think, will fully clear 
up this Matter. 

Firſt, It is morally impoſſible for any Man to keep 
himſelf wholly and altogether free from Sins of In- 
firmity. 

By Sins of Infirmity, J mean ſuch Sins as, taking 
Advantage of the Weakneſs and Frailty of our Na- 
ture, ſurpriſe us on a ſudden, and laying quick hold 
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on ſome of our Paſſions or corrupt Inclinations, 
ſcarce give us Time to think of what we are about 
to do, Fat hurry us away into ſome Speeches or Ac- 
tions that are not agreeable to God's Law, even be- 
fore we deliberate, or well conſider of the Lawfulneſs 
or Unlawfulneſs of them. Such Sins as theſe, pro- 
ceeding rather from our natural Weakneſs, than from 
any wilful or deliberate Preſumption, are uſuall 
called Sins of Infirmity. 
We ought not indeed, to ſay that it is at/o/utely im- 
poſſible for any Man always to continue free, even 
from ſuch Sins as theſe: For this would be ſettin 
Bounds and Limits to the Power of God, who cer- 
tainly might, if he ſo thought fit, give Grace and 
ſpiritual Strength, even to a weak Man, ſufficient, if 
rightly made uſe of, upon all Occafions whatever, to 
prevent his being ſurpriſed into any Sin, and to enable 
him to get the better of his great Infirmities. This, 
I ſay, is moſt certainly in God's Power to do, if he 
ſhould ſo pleaſe, as well as it was at firſt to mate Man 
»pright, (Eceleſ vii. 29.) and to give to him Ability 
ſo to have continued, if by the Freedom of his own 
Will, he had not made Sin his deliberate Choice. 
But ſince God has not thought fit (fince the Fall of 
our firſt Parents) to give ſo large a. Portion of Grace 
to any Man, his own Son excepted, unto whom the 
Spirit was 2 given by Meaſure. (John iii. 34.) for in 
him dewelleth all the Fuineſs of the Godhead bedily, (Col. ii. 
0.) and of his Fulneſs have wwe all received, and Grace 
for Grace: On the contrary, ſince God has thought 
fit that this Life ſhould be to us a Time of Trial, 
that in it we ſhould not only endure Temptation, 
(James i. 12.) but allo fa/l into divers Temptations, 
(ver. 2.) and ſince by Experience we find (to the great- 
er Mortification of our Pride) that the Combat be- 
tween us, and the Temptations wherewith we are 
aſſaulted, Is very often ſo doubtful, as that the _ 
| 0 
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of us all muſt own, that we are ſometimes foiled and 
worſted by them; we may truly ſay, that, orally or 
prafically ſpeaking, it is impoſſible for any Man al- 
avays to keep himſelf pure and free, at leaſt from 
Sins of Infirmity. In many things we offend all, ſays 
St. James, (iii. 2.) Nor can any Man deny, but 
that, ſometimes by the Suddenneſs, and ſometimes 
by the Strength of the Temptation, he is often car- 
ried away, if not through Wilfulneſs, yet at leaſt 
through Frailty and Weakneſs, into Things that are 
finful. In this ſtrict Senſe of the Words, therefore, 
no Man maſt take upon him to have always a Con- 
ſcience void of Offence, no Man muſt pretend that he 
is wholly free from Sins of Infirmity: Who can ſay, I 
have made my Heart clean, I am pure frem my Sin? 
ſays the wiſe Man, (Prov. xx. .) ; 
But here we muſt note, that although, while we are 
cloathed with frail Fleſh and Blood, we cannot ex- 
pet ſo wholly to overcome and ſubdue all our Infir- 
mities, as newer to be led a little aſtray by them; 
yet it is always our Duty to be, as much as is poſſi- 
ble, upon our Guard againſt them, to avatch and pray, 
| that ave enter not into Temptation, (Mat. xxvi. 4.) and 
firicve to enter in at the fireight Gate, (Luke xii. 24.) 
For if through our own Neglect, and for want of rea- 
ſonable Care, any of our Infirmities get a compleat 
Victory over us, and lead us captive, almoſt at their 
Pleaſure, by reaſon of the faint Reſiſtance which we 
make to them; the Sins, which by this Means we 
fall into, will no longer be looked upoff as Sins of 
Infirmity ; but are juſtly to be imputed to us as wil- 
ful, deliberate, or habitual Sins; concerning which, I 
am to ſpeak in my two other Propoſitions 
Secondly, therefore, my next Propoſition is, that 
through the Grace of God which is given to every 
one who carefully ſeeks it, and makes the right Uſe 
of it; it is very poſſible, for a truly penitent Chriſ- 
tian, 
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tian, who is diligent in watching over himſelf, al- 
ways to keep himſelf free from auigſul and deliberate 
Sins; that is to ſay, from all ſuch Sins as he has 
Time beforehand to think of, and prepare himſelf 
againſt. Sins of Infirmity ſurpriſe us almoſt una- 
wares, as I have already obſerved. But where we 
have Time to conſider of an Action, and the Law- 
fulneſs or Unlawfulneſs thereof, before we enter up- 
on it; in ſuch a Caſe, if the Action plainly appears 
to be ſinful, and yet we do it, we muſt not think that 
our Frailty or Infirmity will be an Excuſe for us; for 
ſuch a Sin as this is wwi/fu/ and deliberate, and the 
Fault of it wholly chargeable, not upon Infirmity, but 
Obſtinacy, or groſs Neglect of him who commits it, 
becauſe it was manifeſtly in his Power to have avoid- 
ed it, if he had armed himſelf with ſuch a firm Re- 
ſolution againſt it, as the Nature of the Caſe ſup- 
. that he had both Time and Ability to make. 
or God is faithful, who will not ſuffer you to be tempt- 
ed above that ye are able, but will with the Temptation 
alſo make a Way to eſcape, that ye may be able to bear it, 

ſays St. Paul, (1 Cor. x. 13.) 
Indeed we may here appeal to the Conſcience of 
every Man, who will but be impartial, and is not 
ry over to a reprobate Mind; let him but look 
ack and conſider, when at any Lime he lyes under 
the ſtrongeſt Temptation to any Sin, x hat Strength 
and Power he at that ſame time had to have reſiſted 
it, in caſe he had but heartily reſolved fo to do: At 
ſuch a particular I ime, good Company (as they are 
called) tempted him to the Sin of Drunkenneis ; or 
Reſentment, to the Sin of Revenge ; or the Lucre of 
a good Bargain, to lie or cheat; or ſome other J em- 
ptation bore very ſtrongly upon him; but ſtill he had 
Time to think, and couſider what he was about to 
do, and was ſenſible of the Unlawfulneſs of the Ac- 
tion to which he was ſo tempted, and yet would og 
or- 
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forbear to do it: In all ſuch Caſes as theſe, I ſay, 
we may appeal to his own Conſcience, whether at that 
very Time he did not find in himſelf ſufficient Power, 
if he would but have made uſe of it, to avoid that 
very Sin into which he was thus deliberately drawn : 
Might he not, if he had ſo reſolved, have avoided 
or quitted the Company, have laid aſide his Reſent- 
ment, have preferred a good Conſcience to unlawful 
Gain, and either have reſiſted, or fled from what- 
ever other we may ſuppoſe the Temptation to have 
been? Let him but ſeriouſly confider the Matter, and 
his own Conſcience will bear Witneſs againſt him, 
that he never fell into any de/iberate Sin, but what he 
might even eaſily have avoided it, in caſe he would 
but have made uſe of what Portion of the Grace of 
God, with which the preſent Caſe ſuppoſes him to be 
endowed. Even the greateſt Reprobate or Profligate, 
may find by himſelf. that, for avor/dly Confiderations, 
he can at any time forego the greateſt Pleaſures, and 
reſiſt the ſtrongeſt Temptations; and why may we 
not ſuppoſe, that the Fear of offending God, and of 
being everlaſtingly puniſhed, together with the Hope 
of eternal Happineſs in the Life to come, may have 
as ſtrong Influence upon a Chriſtian, endowed with 
the Grace of God, as any worldly Fear or Hope, 
how great ſoever, are commonly known to have up- 
on thoſe who a& upon no other Principle, but that 
of corrupt Nature? If then we will but judge im- 
partially, we muſt allow, that every penitent Chriſ- 
tian may, through the Grace of God, and his own 
Watchfulneſs and Diligence, for ever keep himſelf 
free from awilful and deliberate Sins; which was my 
ſecond Propoſition. | 

My third is this; That, through the ſame Grace 
of God, it is very poſſible for every penitent Chriſ- 
tian always to keep himſelf free from Cy/fomary or 


Habitual Sins, When a Man often falls into one and 
the 
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the ſame Sin, and ſeldom reſiſts the Temptation to 
it, we ſay that ſuch a Sin is grown habitual, or cuſto- 
mary to him. Thus ſome Men get a Habit of Drun- 
kenneſs, others of Swearing and Curſing, others of 
Lying, and ſo of many other Sins; Now however a 
Jingle Ad of any of theſe Sins may ſometimes ſurpriſe 
even a good Man, and fo be reckoned upon the — 
of Infirmity; yet the Habit or Cufiom of any Sin what- 
ever, can only proceed from the want of that Care 
and Diligence, which every Man ought to uſe, ei- 
ther to prevent it, or break himſelf of iy; and there- 
fore is always to be charged as a grois and wilful 
Neglect: But I have already ſhewn, in my ſecond 
Propoſition, that a penitent Chriſtian may, through 
God's Grace and his own Endeavours, for ever keep 
himſelf free from avi/ful Sins; and if ſo, then, conſe- 
quently, from habitual or cuſtomary ones. 
And here I may again appeal to every Man's own 
Conſcience : Haſt thou watched diligently over th 

ſelf? Haſt thou firmly purpoſed and refolved to bh 
off that Habit of Sin which thou haſt contracted ? 
Haſt thou frequently renewed theſe thy good Pur- 
poſes and Reſolutions? And haſt thou often begged 
of God to aſſiſt thee by his Grace in the keeping of 
them? If thou continueſt to do all this, not in an 
hypocritical and ſuperficial Manner, but honeſtly, 
heartily and fincerely ; thou haſt the ſame Promiſe of 
God, which I but now mentioned, that he will not 
be wanting to thee : For God is faithful, who will not 
ſuffer you to be tempted above that ye are able, but will 
with the Temptation alſo make a Way to eſcape, that ye 
may be able to bear it, (1 Cor. x. 13.) Nor is it to be 
imagined, that he ſhould ſo often, in Holy Scripture, 
require and exhort us to break off from all our evil 
Courſes, if he did not afford us the Power of keep- 
ing ourſelves free, at leaſt from common Cuſtoms and 


Habits of ſinning; But if thou hadſt made no ſuch 
| Reſo- 
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Reſolutions or Purpoſes at all, or made them ſo cool- 
ly and and negligently, as if thou hadſt no mind to 


keep them; thou muſt not then complain of want of 


Power; for it is only the want of thine own hearty 
and diligent Endeavours, which occaſions thy Conti- 
nuance-under any ſuch Habits or Cuſtoms. 

And thus have I done with the ſecond Enquiry ; 
the Subſtance of my Anſwer to which, is this in ſhort. 
Although, during our whole Life, we mult conſtantly 
ſtrive, even againſt Sins of Infirmity; yet in this 
World, which 1s a Place of continual T'rial, it is not 
to be expected, that we ſhould get a compleat and ab- 
ſolute Victory over them: But as for auiful and deli- 
berate Sins, as alſo ſuch as are cuſtomary or habitual, it 
is very poſſible for every penitent Chriſtian, by the 


Grace of God, and his own hearty Endeavours, to 


keep himſelf, at all times, free from them. And let 
thus much ſuffice to have been ſpoken concerning 
St. Paul's Practice, which was always to have a Con- 
ſcience void of Offence ; and how far it is poſſible for us 
to imitate him here. ; | 

If any one ſhall yet be farther defirous to know 
the diſtint meaning of thoſe two Expreſſions in the 
Text, towards God and towards Man, he may take it 
thus briefly; When a Man leads his Life according to 
the Rules which I have but now laid down; when 
he watches and ftrives againſt Sins of Infirmity, and 
keeps himſelf free from ſuch as are wwi/ful or delibe- 
rate, habitual or cuflomary ; and if at any Time he 
falls into a Sin, either of the one ſort or the other, 
in a true penitent Manner, flies to God for Pardon, 
and renews both his Reſolutions and Diligence to 
keep himſelf clear, as far as is poſſible, from all Sin 
whatſoever, ſuch a Man as this (and ſuch a Man on- 
ly) may be faid to have a Conſcience void of Offence 
toward God, who knows the very Secrets of his 


Heart; And if the Man is alſo careful ſo to guide 


and 
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and conduct all his Actions, as to give no juſt Cauſe 
to the World to ſuſpect him for an Hypocrite ; but 
lets his Light ſo ſhine before Men, that they may ſee his 
good Warks, and glorify not himſelf, but his Father 
evhich is in Heaven, (Mat. v. 16.) Then he may be 
alſo ſaid to have a Conſcience void of Offence toward 
Man : But however fairly a Man outwardly appears 
to carry himſelf to the World, yet if his Heart be 
not ſincere and upright before God, he is a Deceiver 
and an Hypocrite, and cannot truly be ſaid to have 
a — woid of Offence towards the one or the 
other. 

I come now to the other Thing propoſed to be 
conſidered under this fifth and laſt Head, which was 
St. Paul's Exerciſe, in order to keep up to this his 
Practice: Herein do I EXERCISE my/eff (ſays he) 
to have altvays a Conſcience void of Offence, &c. 

What the Particulars were wherein St. Paul exer- 
ciſed himſelf, in order to the keeping of his Conſcience 
void of Offence, he has not indeed here told us; but 
they are moſt plainly to be gathered both from the 
Reaſon of the Thing, and from many Paſſages of the 
Holy Scriptures, 

And if we reſolve to keep our Conſciences as 
pure and clear as St. Paul did his, it is moſt evident 
that there are three Things wherein we muſt con- 
ſtantly and carefully exerc:/e ourſelves, as it is not to 
be doubted but that he did himſelf. 

Firſt, We muſt very frequently examine ourſelves, 
and ſeriouſly enquire what Sins we have been guilty 
of, of which we have not thoroughly repented; and 
what evil Inclinations we have within us, which as 
yet we have not ſufficiently mortified. He that would 
keep his Body in Health, ought well to enquire, not 
only into the Diſeaſes with which he 1s aQually trou- 
bled, but alſo into thoſe to which he is inclined or 
diſpoſed; becauſe — it will not be —_— 
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him, by proper Remedies, to prevent the one, or cure 
the other. Now Sin is the Diſeaſe of the Soul or 
Conſcience, from which, if a Man heartily defires to 
keep himſelf free, he muſt proceed in the ſame Me- 
thod, and diligently ſet himſelf to learn, not only 
how far he is already infected with it, but alſo what 
farther or other Infection he is manifeſtly in Danger 
of, although perhaps he may not as yet be ſeized by it. 
1 thought on my Ways, and turned my Feet unto thy Teſti- 
monies, ſays the holy Pſalmiſt, P/al."cxix. 59. Let us 
fearch, and try our Ways, and turn again to the Lord, ſays A 
the Prophet, Lam. iii. 40. Let a Man examine himſelf, 
and ſo let him eat of that Bread, and drink of that Cup, 
ſays St. Paul, 1 Cor. xi. 28. And again, Examine 
yourſelves whether ye be in the Faith, prove your own 
fetves, 2 Cor. xiii. 5. From which, and many more 
Paſſages of Holy Scripture that may be brought, it 
maniſeſtly appears, that Self- examination is a moſt 
neceſſary Duty to be performed by every one, who 
would maintain, and keep a good and upright Con- 
ſcience. 
Whoſoever thou art then, that haſt ſeriouſly re- 
ſolved to keep thy Conſcience void of Offence, let | 
this be the firſt Part of thy Exerciſe in order there- ? 
unto; let not a Day paſs over thy Head without call- : 
ing thyſelf to ſome Account; and be ſure to ſet a- 
part ſome Time, at leaſt every Lord's-Day, for the 
more ſolemn Performance of this Work of Self-exa- 
mination. Conſider the ſeveral Branches of God's 
Law, whereby thou art to be directed in the Per- 
formance of the ſeveral Duties which thou oweſt to 
God, to thyſeif, and to all Mankind: Bring all thy 
paſt Actions, Words, and moſt ſecret Deſires, as far 
as thou canſt well recolle& them, to be tried by this 
Rule ; and enquire, without Favour or Partiality, to 
thyſelf, in what Particulars thou haſt departed from ; 


it, and haſt not yet truly repented, and humbled _ 
| | | 2 


St. Paul's Religion. 39 


ſelf before God for the ſame; look carefully into the 
moſt hidden Receſſes and Motions of thy Soul, and 
find out the moſt ſecret Inclinations to Wickedneſs 
that there lie lurking, and ready, upon every Oppor- 
tunity, to break out into Words or Actions; and ne- 
ver leave off repeating this ſort of Examination and 
Enquiry, until thou becomeſt thoroughly acquainted 
with thyſelf, and with thy own Ways, and haſt 
clearly diſcovered all the Diſeaſes and Indiſpoſitions 
of thy Soul. In which Work as we all proceed, we 

muſt take care, | 
Secondly, To apply the proper Remedy toward the 
preventing or freeing ourſelves from every Sin, as 
ſoon as we diſcover tie Guilt of it, or an Inclination 
to it within us. For as it often falls out in the Body, 
that a Diſeaſe, which might eaſily have been cured 
when it was firſt diſcovered, grows ſtronger and 
ſtronger by being neglected until in Time it becomes 
erhaps incurable; ſo is it very frequently, in the - 
Diſcafes and Diſtempers of the Soul or Conſcience : 
When firſt a Man takes Notice, that he is guilty of 
this or that Sin, that he has contracted any Habit, 
or has a ftrong Inclination to any ſort of Wicked- 
neſs; if immediately, and without Delay, he betakes 
himſelf to the proper Means and Method of reform- 
ing, and rectifying what he thus finds amiſs in him- 
ſelf, or in his Conduct; he may, with no great Dif- 
ficulty, both reſolve to become a good and virtuous 
Man, and put ſuch his Reſolution into Execution : 
But the longer we negle@ the proper Remedies, the 
more our Piritual, as well as bodily, Diſeaſes in- 
creaſe, our evil Inclinations grow into Habits, our 
evil Habits grow every Day more ſtrong, and pro- 
duce more and more evil Actions, until, by long Cuſ- 
tom, Sin takes ſuch deep Root in us, as never, or at 
leaſt, not without the greateſt Difficulty, to be era- 

dicated or overcome, 
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It is not my Deſign at preſent to give an Account 
of the ſeveral Remedies that are to be made uſe of 
againſt each particular Sin, which would neceſſarily 
- engage me in a whole Syſtem, of Chriſtian Morality : 
But yet it will be proper here to take Notice, that 


theſe Remedies are of two Sorts. Some are general,, 


and equally to be applied, and made uſe of, againſt 
all Sins whatever; as Praying, Reading, Meditat- 
ing, often preparing for, and duly receiving the Holy 
Sacrament of the Lord's Supper, avoiding wicked and 
prophane Company, and converſing, as much as 
may be, with thoſe who are virtuous and religious : 


Theſe are Means at all Times to be made uſe of 


againſt all ſorts of Sins ; juſt as good Diet, good Air, 
and moderate Exerciſe, are always proper to keep 
the Body in right Order, and preſerve it from all 
ſorts of Diſtempers. Other Remedies there are, 
which (like what they call Specific Medicines in Phyſick) 
are peculiarly adapted to this or that particular Sin, 
but not ſo to others: Thus rigorous Faſting and Ab- 
ſtinence are commonly of excellent Uſe towards 
mortifying and ſubduing the Sins of Lu/? and Senſu- 
ality: But preſcribe the ſame to a Covetous Man, and 


they will probably feed his Diſtemper, becauſe he 


finds that thereby he can ſave Money: And if you 
would cure a Man of foraid Covetouſneſs, it is good 
to preſs and ſtir him up, not only to Acts of Charity, 
but !.iberality alſo ; but if you ſhould take the ſame 
Way with a prodigal Spendthrift, you may perhaps 

.only nouriſh his Vanity and Folly; For as in the 


Diſtempers of the Body, ſo alſo in thoſe of the Soul, 


the Nature and Symptoms of the Diſeaſe are well 
to be conſidered, and ſuch particular Methods to be 
preſcribed, as are peculiarly adapted to take away 
the Cauſe of it; but yet with ſuch Prudence and 
Caution, as not to run the Patient from one Extreme 
into another, which may perhaps be altogether as 
dangerous, When 
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are proper for the Cure of them. In bodily Diſtem- 


or a Conſcience woid of Offence, except, with Care and 
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When therefore, by a diligent and frequent Ex- 
amination of ourſelves, we have made a ſufficient 
Diſcovery of our ſeveral Sins, and wicked Inclina- 
tions, which are the Sores and Diſeaſes of our Souls : 
Our next Buſineſs is, to conſider, and duly apply all 
thoſe Remedies, both general and particular, which 


pers, Nature, and a ſound Conſtitution, will ſometimes 
effect a Cure, without the Uſe of any other Medicine; 
But our ſpiritual Conſtitution (as I may call it) is ſo 
vitiated by that original Corruption which dwelleth 
in us, that it is impoſſible for us to keep a clean Heart, 


Diligence, we conſtantly ſtir up that Portion of Grace, 
whatever it be, which God is pleaſed to give us, in 
order to ſubdue and mortify all our evil Habits and 
Inclinations. And thus much may ſuffice to be ſpo- 
ken of the ſecond thing, wherein we ought to ex- 
erciſe ourſelves. 

But there is a third Thing wherein we muſt alſo 
diligently exerciſe ourſelves, or elſe it will not be poſ- 
ſible for us to keep and preſerve a Conſcience vid of 
Offence; "That is to ſay, We muſt make it our con- 
ſtant Care and Endeavour, through the whole Courſe 
of Life, ſtill to improve in Virtue and Piety, and 
by no means to remain at a Stand; but conſtantly 
to grow better and better, as long as it ſhall pleaſe 
God that we live in the World, 'Thus we are di- 
rected by St. Peter, (2 Pet. i. 5.) Giving all Diligence 
(ſays he) add to your Faith, Vrtue; and to Virtue, 
Knowledge; and to Kiowledge, Temperance; and to 
Temperance, Patience ; and to Patience, Godlineſs ; and to 
Godlineſs, Brotherly-kindneſs ; and to Brotherly-kinaneſs, 
Charity : Which things (as he gives us to underitand, 
ver. 8.) ought not only to be i us, but alſo to abound, 
if we would not be looked upon as barren or unfruit- 


ful in the Knowledge of our Lord Feſus Cbriſt: And 
D 3 
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wich the like Admonition he concludes his Epiſtle, 


bidding us to grow in Grace, as well as in that ſame 
ſaving Knowledge. For this very purpoſe it was that 
God appointed Apoſtles, Prophets, and Ewargelifts in his 
Church of old, and a Succeſſion of Paſlors and Teach- 


ers to continue therein for ever; for the perfefting of 


the Saints, for the Work of the Miniſtry, for the edify- 
ing of the Body of Chriſt; till aue all come —— unto @ 
perfect Man, unto the Meaſure of the Stature of the Ful- 
neſs of Chriſt, (Eph. iv. 11, 12, 13.) Thus St. Paul 
exhorts the Theſſalonians; We beſeech you, Brethren, 
and exhort you by the Lord Feſus, that as ye have re- 
ceived of us how ye ought to walk, and to pleaſe God, 


Jo-ye would abcund more and more, (i Theft. iv. 1.) 


To which his own Practice was fully conformable ; 
Brethren (ſays he) 1 count not myſelf to have afpre- 
bended, (that is to ſay, to have arrived to ſuch a State 
of Perfection, as that I need grow no better) But 
this one Thing I do, forgetting thoſe Things which are be- 
bind, and reaching forth at thiſe Things which are be- 


ore, I preſs toward the Mark for the Prize of the high 


Calling of God in Chrifl Jeſus, Phil. iii. 13, 14. As 
if he had ſaid, I do not pleaſe myſelf with looking 
back at what I have well done,: But I keep my 
Thoughts fixed upon the everlaſting Happineſs of 
Heaven, and daily ſtrive to grow better and better, 
that I may be the fitter for it, and the more ſure of 
obtaining it. 

With reſpect to what we are now diſcourſing of, 
Man is juſtly compared to a Boat rowing againſt the 
Stream : If the Rowers ſtop their Hands, though but 
for a very ſhort Time, the Boat is preſently borne 
down by the Current: And if ever we ceaſe to ſtrive 
againſt our natural Corruption, it will be ſure to gain 
more and more upon us, and carry us ſtill back into 
Sin: In this Caſe there is no ſtanding ſtill : Either we 
muſt conſtantly endeavour to grow better, or elſe we 
ſhall be ſure to grow worle, Here 
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Here then let every Man conſider and enquire 
into himſelf, after this Manner : What Sort of a Man 
was I, Ten or Twenty Years agone? Was a ſen- 
ſual, luſtful, or intemperate Man? Was I proud, en- 
vious, ill-natured, covetous, hard-hearted, unchäri- 
table ? Or what were the Sins to which 1 was then 
moſt addicted or inclined? And how much better 
am I grown at this Time? Perhaps I am not able to 
ſin at the rate I formerly did; my Strength, or my 
Circumſtances, will not allow me ſo to do: But have 
J not the ſame unmortified Iaclinations and Defires 
which 1 then had? And if I were now as young, as 
ſtrong, every way as able to purſue the Things of 
the World, and the Fleſh, as once I was, would [I 
not follow the ſame Courſe which then J did? Or 
whatever ſeeming Reformation appears in my out- 
ward Behaviour, is it not much more owing to Nece//ity, 
than to my own Choice? And if this be the Caſe 
with him, let him know, that he is far from having 
a Conſcience void of Offence ; it being a daily Addition 
to the Guilt of all his other Sins, that he has not 
all along been diligent in his Endeavours to grow 
better and better, and make more and more Im- 
provement in Virtue and Piety ; which ſince he has 
done, he therefore is a worſe Man, in the Sight of 
God, than even formerly he was, however he may 
appear in the Sight of the World : And therefore if 
in earneſt he would purge his Conſcience, and make 
it truly clean, he muſt ſet himſelf thoroughly and 
heartily to reform his inner Man, and never inter- 
mit the conſtant Application both of the general and 

articular Remedies to his ſeveral Sins, until, through 
the Grace of God, he has effeQtuaily mortified all 
his wicked Habits, and gotten ſo compleat a Victo- 
ry over all his ſinful Deſires, as always to curb them, 
whenever they would draw him into any wilful or 


deliberate Tranſgreſſion, or even to give a willing, 
though 
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though ſecret Conſent to any thing that is ſinful. 
In a Word, he muſt never give off his Endeavours, 
until, by Experience, he finds that God has created 
a clean Heart, and renewed a right Sprrit within him, 
Pſal. li. 10. And when this is done, he will ſoon 
find, that there will be a Neceflity of the ſame En- 
deavours, the ſame praying, watching, meditating, 
E and every other thing whatſoever, to 
keep his Heart clean, as there was at firſt to make it 
ſo, to ſtrengthen him more and more againſt the fre- 
uent Aſſaults of Sin and Satan, as there was once to 
enable him to get a compleat Viciory over them. 
And thus I have done with the laſt thing propoſed 
to be conſidered, which was St. Paul's Exerciſe in 
order to keep his Conſcience void of Offence ; wherein, 
if we would imitate him, we muſt, as I have ſhewn, 
Firſt, frequently and ſeriouſly examine ourſelves ; 
Secondly, apply all proper Remedies, both general 
and particular, to the ſeveral Sins which we diſcover 


in ourſelves; and, Thirdly, give all Diligence to 


grow in Grace, and daily to improve in true Virtue 
and Piety, even to the very End of our Lives. 

It remains now that I add a Word or two, by way 
of Motive or Encouragement to us all, to be diligent 


in this Practice of keeping a Conſcience void of Of- 


fence, and induſtrious in that Exerciſe which I have 
ſhewn to be neceſſary in order thereunto. And here 
there is one ſingle Conſideration which, in my Opi- 
nion, includes all that can be ſaid upon this Occaſion, 
which is, that @ Conſcience void of Offence, and the 
| Proſpett it gives us of eternal Happineſs, is the only 
real Comfort and Support, which a Man can have in 
all Eſtates and Conditions of Life, particularly in the 
Time of Trouble and Affliction, and, above all, when 
he comes to lie upon a Death-Bed. 


Let us ſuppoſe a Man to be in Health, Wealth, 


and Proſperity ; but, at the ſame time, that when- 
ever 


— 
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ever he gives way to a ſerious Thought, his Con- 
ſcience accuſes him, that he has lived in a Courſe of 
wilful Sin, and continues ſtill therein without true 
Repentance; and therefore, that whenever this ſhort 
Life ſhall have an End, he has nothing to expect but 
the Wrath of God, and everlaſting Puniſhment. It 
is impoſſible for ſuch a Man, while theſe Thoughts 

ſleſs him to receive any ſolid Comfort from the En- 
joyments of this World: But let us farther ſuppoſe, 
that ſuch a Man falls into Poverty, that Pain and 
Sickneſs overtake him, and that at laſt he comes to 
have a very near Proſpe& of his Departure out of 
this Life ; what Horror and Amazement muſt needs 
ſeize him! He has lived for a conſiderable Number 
of Years, during all which Time he has often been 
put in mind of the many Obligations that lie upon 
him to ſerve and obey God; he is now in Trouble 
and Affliction, ſees Death, the King of Terrors, 


approaching, and dreads the diſmal Conſequences 


that are to follow: In this Condition he ſtands in the 
E Need of Comfort; but where is it to be 

ad ? The World has forſaken him, or, if he had it 
all at his Command, it could not reſcue him from 
Death and Hell : What muſt he do then ? Would he 
fly to God, who indeed is our only ſure Refuge in 
the Time of Anguiſh and Diſtreſs! Alaſs, his Con- 
ſcience upbraids him, that he is in no Condition ta 
find Acceptance there; That there was a lime when 
God called, and he refuſed ; when God flretched out his 
Hand to receive him, but he regarded it not, but jet 
at nought all that Divine Counſel ard Reproof which 
had been offered to him; That now there is much 
Reaſon to apprehend, that the Caſe is quite altered, 
and that God only laughs at his Calamity, and mocks 
Then his Fear cometh; That now his Fear cometh as 


| Deſolation, and his Deſtruction as a Whirkwind, Diſ 


treſs aud Anguiſh cometh upon him; he may call upon 


Ged, 
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Gad, but God will not hear him; e may ſeek him 
early, but not find him ; For that in all this long Time 
paſt, he hated true practical ſaving Krowleage, and, 
though often put in mind of it, yet did not chocſe the 
Fear of the Lord. This is what God expreſsly 
threatens wicked Men with, Prov. i. 24. And when 
once a Man comes to have ſuch a wounded Spirit 
as this, we may well aſt, with the Wiſe-man, ac 
can bear it? Prov. xviii. 14. 

But, on the other Hand, if a Man can, with all 
Truth and Sincerity, {ay thus of himſelf, I have now, 
for a long Time, heartily and ſincerely endeavoured 
to make my Peace with God by a ſinc re Repentance, 
and a thorough Keformation, not only of my out- 
ward Actions, but alſo of my inward and moſt ſecret 
Deſires ; I have very often confidered what are the 
ſeveral Commands which he has given us, and have 
made it my great Buſineſs, through his Grace and 
Aſſiſtance, to bring myſelf to ſuch an holy Temper, 
as to be ready and willing to give an hearty Obe- 
dience to every one of them; | have been conſtant 
in the Worſhip of God both public and private, and 
frequent at the holy Communion, for which I have 
always endeavoured to prepare myſelf, not ſo much 
by a little extraordinary Devotion for a few Days 
before, as by a conſtant regular Chriſtian Life; I 
have made it my firſt and chief Care to diſpoſe my 
Heart to love God, to fear him, to honour him, 
and to put my whole Truſt and Dependance conti- 
nually in and upon him, and his good Providence ; 
T have alſo honeftly endeavoured to do my Duty to 
all Mankind, to entertain no Malice or Hatred 
againſt the Perſon of any Man, no, not even of my 
=_ Enemy ; but to have true Charity for every 

an, and to be willing to do him Good when I 
have it in my Power; to wrong no Man by Word 


or Deed ; and if 1 have done any Wrong to any 
| ; an, 
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Man, to make him the beſt Amends I can, and to 
render unto all Men whatever is due to them, in their 
ſeveral Stations and Relations to me, whether it be 
by the Laws of God, or thoſe of the Country 
where I dwell. And, Laſtly, I have endeavoured to 
mortify and ſubdue all my unruly Luſts, Paſſions, and 
Deſires, and by no means to give them any farther 
Liberty, than what is every way conſiſtent with the 
Duty of a Chriſtian : And, if ſometimes, through 
Frailty and Infirmity, I have been tranſported, or 
carried away to ſay, or do any thing that was ſinful, 
TT have immediately fled to God, and humbled my- 
ſelf before him for the ſame, beſeeching him, for 
Chriſt's ſake, to pardon what is paſt, and to give me 
his Grace, that I may be more watchful and careful 
for the Time to come. If without Hypocriſy, or 
Self-deceit, a Man's Heart can aſſure him, that he has 
thus led his Life for a conſiderable Time paſt, and 
has a moſt firm Reſolution to continue exactly in the 
ſame Way to the very End of his Days; his Con/ci- 
ence, being thus purged from dead Works, and giving 
him the greateſt Aſſurance, that he is in the Favour of 
God, becomes a continual Feaſt unto him: If he is 
in Proſperity, he looks upon the good Things which 
he enjoys, as coming from the Hand of God's Provi- 
dence, and as Inſtruments whereby we may be the 
better enabled to do good in the World, for which 
he ſhould be ſure of an abundant Reward hereafter : 
Or, if Trouble and Affliction fall upon him, he re- 
ceives theſe Things in an humble Manner, as Chaſ- 
tiſements coming from the Hand of a gracious Fa- 
ther, and molt certainly deſigned for his Good, if he 
makes the right Uſe of them. In all Eſtates and 
Conditions of Life, he ſays, with St. Paul, My Re- 
Joycing is this, the Teſtimony of my Conſcience, that in 
Simplicity and godly Sincerity, not with fleſply Wiſdom ; 
but, by the Grace of God, I have had my Converſation 

in 


- 
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in the World, 2 Cor. 1. 12. And when he comes to lie 
upon his Death-bed, he again ſays, with him, I have 
fought a goed Fight, I have manfully ſtruggled with 
the Vanities, Follies, and Temptations of this World, 
T have finiſhed my Courſe, 1 have kept the Faith, and 
 ſhewn it by my Works, (James ii. 18.) Henceforth there 
is laid up for me 4 Crown of Righteouſneſs, which the 
Lord the Righteous Fudge ſhall give me at that Day; 
and not unto me only, but unto all them alſo that love 
his appearing, 2 Tim. iv. 8. ed 

This is the laſt and ſolid Comfort of having, and 
always keeping, @ Conſcience void of Offence; And 
when the Time comes, as ſooner or later it muſt come, 
that all worldly Comforts fail and forſake us, this, 
if we take care to maintain it, will-be a Stay and 
Support to us in our greateſt Agonies, and never leave 
us, until it has brought us into that bleſſed Place, 
where there is Flug: of Foy, and Pleaſures for ever- 


more, Pal. xvi. 11. | 
Let us, therefore, hear the Conclufim of the whole 


Matter; Let us truly fear God, and faithfully keep his 
Commandments ; for this is the only Way to have al- 
awuays a Conſcience void of Offence; and this is the 
hole Duty, the whole Intereſt, the whole Concern, 
of Man: This, and this alone, is what will make 
him as truly Happy as he is capable of in this Life, 
and, through God's Mercy, Eternally ſo in the Life 


to come. 


Now to God the Father, Oc. 


. 


